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ABSTRACT 
 
 Some of the fundamental principles of the Sikh faith as they relate to interfaith 
understanding and cooperation are reviewed. It is shown that a Sikh is committed to love for all 
mankind, acceptance of all faiths, and interfai.th tolerance and understanding as fundamental 
beliefs of his religion. History of the Sikhs shows remarkable consistency in the pursuit of these 
ideals and in the defense of the right to free worship of people of all faiths. 
 
INTRODUCTION 

 
 The Sikh religion has been variously described as a vision of the common ground 
between  Islam and Hinduism [e.g., 1,2], a reform movement in Hinduism [e.g., 3], a 
development within the Sant tradition in India [e.g., 4] and, rarely [e.g., 5], as an independent 
divinely revealed faith as claimed by its founders. Most people in western countries only know 
the Sikhs by their distinctive beard and turban although some might have read about them being 
praised in the literature as good farmers and excellent soldiers. Since the 1984 invasion of 
Harmandar Sahib (the Golden Temple) complex, Sikhs have often been in the news. 
Unfortunately, and unfairly, most of the news has branded them as gun-toting terrorists 
committing robberies, bombings and mass murders of bus and train passengers. Even some 
academicians [e.g., 6] have portrayed them as fanatics who love to get killed in order to become 
martyrs. Sikh emphasis upon equality, everyone's right to freedom of worship, interfaith 
tolerance, defense of the weak and the dispossessed, their long history of peaceful struggle and 
sacrifices for these causes, and their commitment to these principles even in their present hour of 
distress, are hardly noticed.  
 
 In this paper, we state some of the principles of Sikhism as given by the Siri Guru Nanak 
Dev Ji, the founder, and his successors up to the Tenth Nanak (all the Gurus were the light of 
Siri Guru Nanak Dev Ji in different bodies), Siri Guru Gobind Singh Sahib. We show that the 
Sikh religion emphasizes equality of all people, respect for all faiths, and interfaith tolerance, 
understanding and cooperation as fundamental beliefs. All mankind is recognized as one. To a 
Sikh, plurality of faiths simply reflects divine revelation in different lands to different people in 
the language, idiom, and metaphor best suited to them. According to Sikh belief, the supreme 
faith consists of remembering God and being pure in conduct. God pervades all creation and all 
act His will. A Sikh is always conscious of the nearness of God and believes in universal 
brotherhood. This realization can only come through love. Hatred has no place in Sikhism. A 
Sikh is self-reliant and believes in honest living and sharing the fruits of his labor with others. 
Service in humility is a basic principle. Men of God see God in everyone, their hearts are filled 
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with love, and they do not see anyone as bad or evil. People call each other good or bad only in 
their ignorance.  In following their own faith Sikhs not only respect the right of others to 
freedom of worship but, in line with the concept of saint-soldier as the human ideal, they would 
be ready to die to protect that right for all and have consistently done just that over the last three 
centuries. We also refer to the difficulties the Sikhs are at present facing in living up to this ideal. 
 
 We start with a statement of the basic principles of Sikh religion. These include a brief 
outline of the Sikh concept of God and creation, the Sikh lifestyle, and the Sikh view of the 
plurality of faiths. We discuss some of the challenges that religions face and note that mankind 
needs to recognize the love and understanding common to all our faiths; to bring down the 
barriers of prejudice, ignorance and exclusivity; and to ensure cooperation between all people.  
 
 
SIKH FAITH AND SIKH IDEAL 
 
 The supreme faith, the best conduct, the best activity, the best speech, the best person are 
defined in Siri Guru Granth Sahib - the collected Word of God brought by Siri Guru Nanak Dev 
Ji and his successors and installed as the Eternal Guru of the Sikhs by Siri Guru Gobind Singh 
Sahib, the Tenth body of Siri Guru Nanak Dev Ji, in 1708 CE. - in the following verses: 
 

srb Yrm mih sqEst YrmU| hir c~ nAmU jip inrml crmU|  
sgl icqaA mih u<Vm iciraA| sAY s^ig dUrmiV mlU ihiraA| 

sgl uUdm mih uUdmU BlA| hir cA nAmU jphU jIa sdA| 
sgl bAnI mih a^imqV bAnI| hir c~ jsU sUin rsn bkAnI| 

sgl WAn VE ohU u<Vm WAnU| nAnc ijh Git vs> hir nAmU| 8 | 3 | [7, p^nA 266] 
 "Remember God's Name and make your conduct pure. This is the supreme faith of all. Of all the holy acts 
the best one is to get rid of the dirt of wrong thinking in the company of the Sadh (Guru).  Of all efforts the best one 
is to remember God's Name. Hear God's praises with your ears and sing them out with your tongue; of all words, 
these are the life-giving ones. Of all persons the best one is in whose mind God's Name resides. [7, page 266] 
 
And, 
 

p<rE gUr cA sUin uUpdEsU| pArbqhmU inct cir pEkU| 
sAis sAis ismrhU g~ib^b| mn a^Vir cI uUVr> iC^d| 
aAs ainV iVaAghU Vr^g| s^V jnA cI Y<r mn m^g| 
aApUU x~iD bEnVI crhU| sAY s^ig agin sAgrU VrhU| 

hir Yn cE Bir lEhU B^DAr| nAnc gUr p<rE nmscAr| 1 | (24) | [7, p^nA 295] 
 "Listen to the teaching of the Perfect Guru. Realize that God is near you. With every breath remember God 
and thus get rid of the worry in your mind. Give up longing for what is not going to be forever and seek the 
company (dust of the feet) of the saints. Give up pride and pray so that in the company of the Sadh (Guru), you may 
cross the ocean of fire (life full of desires). Make obeisance to the Perfect Guru and receive the treasures of God's 
Name." [7, page 295] 
 
 The lifestyle of a Sikh is based on prayer and praise of God (nAm jpnA) along with pure 
conduct consisting of selfless service in humility (icrV crnA) and sharing the fruits of his labor 
with others (v^D xcnA). Service includes being brave and true to his word. He treats friend and foe 
alike and removes the woes of all. An ideal person is described in the following verse in Siri 
Guru Granth Sahib: 
 

aAT phr inct cir jAn>| pqB cA cIaA mITA mAn>| 
eEcU nAmU s^Vn aAYArU| h~ie rhE sB cI pg xAr| 1 | 
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s^V rhV sUnhU mErE BAeI| uUaA cI mihmA cWnU n jAeI| 1 | rhAuU | 
vrViN jAc> cEvl nAmU| and r<p cIrVnU ibsqAm| 

imVq sVq jAc> eEc smAn>| pqB apUnE ibnU avrU n jAn>| 2 | 
c~it c~it aG cAtnhArA| dUk d<ir crn jIa cE dAVArA| 

s<rbIr bCn cE blI| cuUlA bpUrI s^VI xlI| 3 | 
VAcA s^gU bAxih sUrdEv| am~G drsU sfl jAcI sEv| 

cr j~iR nAncU crE ardAis| m~ih s^V thl dIj> gUNVAis| 4 | 37 | 88 | [7, p^nA 392] 
 "My brother, hear the lifestyle of a Saint. His greatness is beyond description. Day and night he feels that 
God is close to him. He accepts as sweet whatever God does.  His only pursuit is of Naam (reciting God's Name). 
He is content in joyous singing of God's praise. He treats friend and foe alike and does not honor any but God. He 
destroys millions of sins. He is the remover of woes of all beings and is always generous. He is brave and true to his 
word. The Saint has overcome the hapless Maya (the illusory transient world governed by lust, anger, greed, 
attachment and ego). Kings of gods seek his (Saint's) company. Seeing him is bliss and serving him is fruitful. 
Nanak prays with folded hands. My God, the Repository of all virtues, give me a chance to serve the Saint." [7, 
page 392] 
 
 
SIKH CONCEPT OF GOD 
 
 a. One God, Creator and Doer, pervades all. 
 
 The Sikhs believe in One God, Eternal, Creator Who pervades all, Without fear and 
enmity, Timeless, Never born, Self-existent, (realized) through the Guru's grace. This statement 
of belief, in full or in an abbreviated form, appears at the head of every collection of verses in 
Siri Guru Granth Sahib. While stating that no man can ever describe all the attributes of God, 
there are numerous verses praising God as the Creator, the Doer, and All-pervading. For 
example: 
 

puURI| hir iec~ crVA iecU iec~ dIbANU hir| hir iecs> dA h> amrU iec~ hir iCiV Yir| 
hir iVsU ibnU c~eI nAih DrU BqmU BuU d<ir cir| hir iVsn~ sAlAih ij VUYU rk> bAhir Gir| 

hir ijsn~ h~ie dieaAlU s~ hir jip BuU ibkmU Vir| 1 | [7, p^nA 83] 
 "Always remember the One God who is the Creator of all and who supports all. Everything happens 
according to His will. There is no one besides Him so give up fear and doubt. Praise the One God who cares for you 
at home and away. Whoever God has mercy upon, worships God and swims across the (life's) dreadful (ocean of 
pain and misery caused by lust, anger, greed, attachment and ego)." [7, page 83] 
 
And, 
 

puURI| hir eEc inr^jnU gAeIa> sB a^Vir s~eI| crN cArN smrW pqBU j~ crE sU h~eI| 
ikn mih WAip uWApdA iVsU ibnU nhI c~eI| k^D bqhm^D pAVAl dIp rivaA sB l~eI| 

ijsU aAip bUJAeE s~ bUJsI inrml jnU s~eI| 1 | [7, p^nA 706] 
 "We should praise only the One God, who is beyond Maya and is present in all. God is the Source of the 
Creation and whatever He wills, happens. He creates and destroys in a moment, there is none besides Him. In all 
countries, islands, the entire universe, and the nether regions, in all creation he is present. Only he understands this 
whom God Himself so wishes. Only he is a pure person." [7, page 706]  
 
Also, 
 

eEc~ eEcU ch> sBU c~eI huUm> grbU ivaAp>| a^Vir bAhir eEcU pxAN> ieuU GrU mhlU isMAp>| 
pqB nER> hir d<ir n jANhU eEc~ isqsit sbAeI| eEc^cArU avrU nhI d<jA nAnc eEcU smAeI| 5 | [7, p^nA 930] 

 "Many persons say there is but one God but their minds are taken over by pride and ego. Only the person 
who recognizes God as being within him as well as in all the universe understands God's abode. God is near (within 
you), do not consider Him to be far away. He alone pervades the entire universe. O Nanak, Omnipresent God 
pervades all. He is the only One. There is no other." [7, page 930] 
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 b. Unity of Creation and Creator 
 
 The Sikhs believe that creation is a manifestation of God Himself. He creates it, pervades 
it and all finally merges into Him. It does not have an independent permanent existence. For 
example: 
 

j>sE eEc aAg VE cn<cA c~t aAg uUTE inaArE inaArE hUiec> FEr aAg mih imlAih^gE| 
j>sE eEc Y<r VE anEc Y<r p<rV h> Y<<r cE cn<cA FEr Y<r hI smAih^gE| 
j>sE eEc nd VE Vr^g c~t uUpjV h> pAn cE Vr^g sb> pAn hI chAih^gE| 

V>sE ibsXw r<p VE aB<V B<V pqgt h~ie VAhI VE uUpj sb> VAhI m> smAih^gE| 17 | 87 | [8, p^nA 19] 
 "Just as millions of sparks arise from a fire and, after existing separately, finally merge in it; just as 
innumerable dust particles arise from the dust and will again become dust; just as millions of waves arise on a large 
body of water but the waves on water still remain water; the same way, from the infinite state, forms arise out of the 
formless and arising from it will all merge in it." [8, page 19] 

 
And, 

 
eEc r<p sgl~ pAsArA| aApE bnjU aAip ibuUhArA| 1 | 

a>s~ igaAn ibrl~ eI pAeE| jV jV jAeIa> VV idqstAeE| 1 | rhAuU | 
ainc r^g inrgUn iec r^gA| aApE jl aAp hI Vr^gA| 2 | 
aAp hI m^drU aApih sEvA| aAp hI p<jArI aAp hI dEvA| 3 | 

aApih j~g aAp hI jUgVA| nAnc cE pqB sd hI mUcVA| 4 | 1 | 6 | [8, p^nA 803] 
 "All this creation is various forms of the One God. Pervading all, He is Himself doing everything. 
Whichever way we turn we see Him. Only a rare person attains to this wisdom.  The countless manifestations are all 
of the One Nirgun (beyond the three gunas of Maya). He Himself is the water and the waves upon it. He is Himself 
the temple and the devotee. He is the Deity (in the temple) and also the worshipper. He is Himself the Yogi as well 
as the means of Yoga. Nanak's God is always untouched (by Maya)." [8, page 803] 
 
And, 

 
jl VE u<Tih ainc Vr^gA| cinc B<kn cInE bhU r^gA| 

bIjU bIjU dEiko bhU prcArA| fl pAcE VE eEc^cArA| 3 | [7, p^nA 736] 
 "Countless waves arise on water (but they essentially remain water). Many types of ornaments are made 
out of gold (but they still remain gold). Sowing a seed one sees many types (of growth) but when the fruit ripens, it 
is seeds again. (The same way all the creation arises from God but yet remains part of Him and is ultimately Him)."  
[7, page 736]  
 
Also, 

 
m> nAhI pqB sBU icxU VErA| eIG> inrgUn u<G> srgUn cEl crV ibiC sUaAmI mErA| 1 | rhAuU | 

ngr mih aAip bAhir fUin aApn pqB mErE c~ sgl bsErA| 
aApE hI rAjn aApE hI rAieaA ch ch TAcUrU ch ch CErA| 1 | 

cA cuU dUrAuU cA isuU blb^CA jh jh pEkuUUU Vh Vh nErA| 
sAYm<riV gUrU BEito nAnc imil sAgr b<^d nhI anhErA| 2 | 1 | 117 | [7, p^nA 827]  

 "O God, I am nothing.  Everything (that I have) is Yours. On the one hand you are Nirgun and on the other 
You are Sargun (having all the three gunas of Maya). Between these two states my Master has set up His play. He 
is within every body and in the entire universe. He resides in all creation. God is Himself the ruler and the ruled. 
Somewhere He is the Master and at other places He is the servant. Whichever way I look, God is close by. How can 
anything be hidden from Him? How can one cheat anybody? O Nanak, meeting the Virtuous Guru is like the drop 
(individual) joining the ocean (God). It cannot again be seen as separate." [7, page 827] 
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And, 
 

eEc anEc ibaApc p<rc jV dEkuU VV s~eI| mAieaA iCVq bICVq ibm~ihV ibrlA b<J> c~eI| 1 | 
sBU g~ib^dU h> sBU g~ib^d h> g~ib^d ibnU nhI c~eI| s<VU eEcU miN sV sh^s j>sE oiV p~iV pqBU s~eI| 1 | rhAuU | 

jl Vr^g ar fEn bUdbUdA jl VE iBn n h~eI| iehU prp^CU pArbqhm cI lIlA ibCrV aAn n h~eI| 2 | [7, p^nA 485] 
 "One God, acquiring innumerable forms is present everywhere and pervades all existence. Whichever way 
I look I see Him. However, only a rare one understands this because people are completely bewitched by the forms 
of Maya. God is everywhere, God is everywhere, no one is without God. God is woven through everyone just as 
there are hundreds or thousands of beads but there is a single string going through all of them. The wave or the 
bubble (on the surface of water) are not separate from water (have no independent existence). In the same way, this 
Creation is a manifestation of God.  Carefully thinking about it leads to the understanding that there is no other." [7, 
page 485] 

 
 c. Divinity of the Human Soul 
 
 The Sikhs believe that the human soul is part of God. If one understood this link with 
Divinity, one would be at peace; accept God's love and  rejoice in His will. Siri Guru Granth 
Sahib tells us: 
  

mn V< j~iV sr<pU h> aApNA m<lUU pxANU| mn hir jIU VEEr>E nAil h> gUrmVI r^gU mANUU| [7, p^nA 441] 
 "O mind, you are part of the Light (God), understand your origin. O mind, God is with you. Seeking 
wisdom from the Guru enjoy (this identity)." [7, page 441] 
  
And,  

 
aAVmrAmU srb mih pEk| p<rn p<ir rihaA pqB eEcU| 

rVnU am~lU irdE mih jAnU| apnI vsVU V< aAip pxAnU| 1 | [7, p^nA 892] 
 "See the All-pervading God in all creatures. One God is completely filling all creation. Know the priceless 
jewel within you. Recognize your gift yourself. [7, page 892] 
 
 The human soul has the characteristics of God. Some of the divine attributes are 
described in the following verse: 
 

aCrj cWA mhA an<p| pqAVmA pArbqhm cA r<pU| rhAuU | 
nA iehU b<XQA nA iehU bAlA| nA iesU d<kU nhI jmjAlA|nA iehU ibnsE nA iehU jAie| aAid jUgAdI rihaA smAie| 1 | 

nA iesU uUsnU nA iesU sIVU| nA iesU dUsmnU nA iesU mIVU|nA iesU hrkU nhI iesU s~gU| sBU icxU iescA iehU crn> j~gU| 2 | 
nA iesU bApU nhI iesU mAieaA| iehU apr^prU h~VA aAieaA|pApU pÛn cA iesU lEpU n lAg>| Gt Gt a^Vir sdhI jAg>| 3 | 
VIin gUNA iec sciV uUpAieaA| mhA mAieaA VAcI h> xAieaA|axl axEd aBEd dIeaAl| dIn dIeaAl sdA icrpAl| 

VAcI giV imiV cx< n pAie| nAnc VAc> bil bil jAie| 4 | 19 | 21 | [7, p^nA 868] 
 "The individual soul has the attributes of God. The story (of God's praise) is wonderful and without 
parallel. He does not get old nor is He young. He has no suffering nor fear of death. He does not die or go away. He 
has been pervading all since the beginning of time. He is never hot (with desires) or cold (with worry). He does not 
have friends and enemies. He does not have sorrow or joy. Everything belongs to Him and He has the ability to do 
anything. He does not have any father or mother. He is beyond everything and has always been. He is untouched by 
sin and good deeds. He is present in everybody and is always alert. He has created the Maya of the three gunas. The 
great Maya is His shadow. He cannot be cheated or pierced; His secret cannot be understood; He is the Abode of 
Mercy. He is Abode of Mercy to the downtrodden; He is always the Abode of Grace. What He is and how great He 
is cannot be realized. Nanak is amazed at Him." [7, page 868]  
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 d. God controls Creation. All act His Will 
 
 The entire universe, created by God and pervaded by Him completely, does what it is 
given to do by Him and in the manner He wills it. It is a play within Himself that God has caused 
to occur and is watching. For example: 
 

eEhU prp^C kElU cIaA sBU crV> hir crV> sB cl YArI|  
hir eEc~ s<VU vrV> jUg a^Vir s<VU ik^C> eEc^cArI| 7 | [7, p^nA 507] 

 "All this Creation has been created by the Doer. God, the Creator has manifested His own existence in it. 
God is the One thread pervading all Creation. When He pulls this thread, (Creation comes to an end) only the One 
God remains." [7, page 507]" 
 
And 

 
b^g cE b^gAlI iFrh^^g cE iFr^gAvAlI idlI cE idlvAlI VErI aAigaA m> ClV h>:| 

r~h cE rUhElE mAG dEs cE mGElE bIr b^gsI bÛdElE pAp pÛj c~ mlV h>:| 
g~kA gUn gAv> CIn mCIn cE sIs inaAv> iVbVI iYaAie d~k dEh c~ dlV h>:| 

ijn> V~ih iYaAieo iVn> p<rn pqVAp pAieo srb Yn YAm fl f<l s~ flV h>:| 3 | 25 | [8, p^nA 36] 
 "The Bengalis of Bengal, the Franks of France, the Dilwalis of Delhi, all act Your will. The Rohillas of 
Rohi, the brave Maghelas of the country Magh, the Bundelas of Bangas destroy the source of evil. The Gurkhas 
sing Your praises, the Chinese bow their heads, the Tibetans worship You to destroy the bodily ailments. Whoever 
worshipped You, attained perfect illumination, all the treasures, all the flowers and fruits." [8, page 36] 
 
Also: 

 
aApE sEvA lAiedA ipaArA aApE BgiV uUmAhA| aApE gUN gAvAiedA ipaArA aApE sbid smAhA| aApE lEkiN aAip ilkArI aApE lEkU 

ilkAhA| 1 | 
mErE mn jip rAmnAmU omAhA| anidnU andU h~v> vDBAgI l> gUir p<r> hir lAhA| rhAuU | 

aApE g~pI cAnH h> ipaArA bin aApE gu< CrAhA| aApE sAvl sÛdrA ipaArA aApE v^sU vjAhA| cUvlIaA pIR aAip mrAiedA ipaArA cir 
bAlc r<ip pCAhA| 2 | 

aAip akARA pAiedA ipaArA cir vEkE aAip C~jAhA| cir bAlc r<p uUpAiedA ipaArA C^D<rU c^sU cEsU mArAhA| aApE hI blU aAip h> ipaArA 
blU B^n> m<rk mUgYAhA| 3 | 

sBU aApE jgVU uUpAiedA ipaArA vis aApE jUgiV hWAhA| gil jEvRI aApE pAiedA ipaArA ijuU pqBU ik^C> iVuU jAhA| j~ grb> s~ pCsI 
ipaArE jip nAnc BgiV smAhA| 4 | 6 |  [7, p^nA 606] 

 "The Beloved God Himself gets people to serve Him. He Himself inspires them to worship. He Himself 
gets them to sing His praises. He Himself unites them with (Guru's) word. He is Himself the pen and the scribe. He 
Himself writes the fate of all. O my mind, be enthusiastic in remembering God's Name. Benefit from the Perfect 
Guru. The fortunate one who does this finds eternal joy. The Beloved is Himself  the shepherd girls as well as 
Krishan and grazes cattle in the forest (reference is to the life of Krishan, an incarnation of Vishnu according to the 
Hindus). The Beloved God is Himself the dark handsome Krishan and Himself plays the flute. Appearing as a child 
(Krishan), The Beloved God Himself destroys Kovalyia. The Beloved has Himself created this playground and 
Himself is watching His play. The Beloved creates the child form (Krishan) and gets Chandoor, Kans and Kesi 
destroyed by him. The Beloved is Himself the strength as well as the destroyer of strength of foolish and ignorant 
(persons). The Beloved God Himself creates the universe but keeps it under His control. He Himself puts a rope 
around everyone's neck and whichever way God pulls they go. O my beloved (friend), anyone who shows pride will 
be destroyed. O Nanak, remember God's Name, and be absorbed in His worship." [7, page 606] 
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PRAYER 
 
 a. Nearness of God and Guru 
  
 Prayer is not merely a recitation of prescribed words in a certain specified manner but a 
constant consciousness of the nearness of God and Guru and a constant reference of all our 
thoughts and actions to God and His wishes. This consciousness is necessary to acquire humility 
and development of love for all. It also provides the moral strength to avoid the traps of lust, 
anger, greed, attachment and ego. An example from Siri Guru Granth Sahib is: 
 

hir iecs> nAil m> d~sVI hir iecs> nAil m> r^gU| hir iec~ mErA sjN~ hir iecs> nAil m> s^gU| 
hir iecs> nAil m> g~stE mUhU m>lA cr> n B^gU| jAN> ibrWA jIa cI cd> n m~RE r^gU| 

hir iec~ mErA mslVI B^nN GRn smrW| hir iec~ mErA dAVArU h> isir dAiVaA jg hWU|  
hir iecs> dI m> tEc h> j~ isir sBnA smrWU| siVgUir s^VU imlAieaA ijin VAiraA sgl jgVU| 

mn cIaA iexA p<rIaA pAieaA YUir s^j~g| nAnc pAieaA sCU nAmU sdhI B~gE B~g| 1 | [7, p^nA 958] 
 "My friendship is with the One God and I love only Him. God alone is my friend and He is my only 
companion. I converse with God alone, He never has a frown on His face. He knows all that worries me and never 
turns His back on me. God alone, with the power to create as well as destroy, is my only adviser. He, who has His 
hand on the heads of all the givers in the world, is my only Giver. The One God, who has power over all, is my 
support. The Guru has placed his hand on my head and united me with God, the source of peace, the One who is 
Savior of the whole world. O Nanak, one's heart's desires are fulfilled and one finds the True Name if the union is 
ordained (by God)  to start with." [7, page 958] 
 
 b. Meeting God through Love 
 
 The Sikhs believe that union with God and complete understanding of His love can only 
be achieved through love for Him and for His creation. Hatred for anyone has no place in a Sikh 
heart. The daily Sikh prayer includes the following verse describing the futility of all holy acts if 
they are devoid of love: 

 
chA By~ j~ d~u< l~Cn m<^id c> b>T riho bc iYaAnU lgAieo| 

nAV ifiro lIeE sAV smU^dqn l~c gieo prl~cU gvAieo| 
bAs cIo ibikaAN s~ b>iT c> a>sE hI a>sE s~ b>s ibVAieo| 

sACU chuU sUin lEhU sB> ijin pqEmU cIo iVn hI pqBU pAieo| 9 | 29 | [8, p^nA 13] 
 "What has a man gained if he closed both his eyes and sat in concentration like a crane (looking for fish)? 
What if he bathed at all the holy spots over the seven seas? He has lost this world and the other one too. If instead 
he lived in sin, he wasted his life and got nothing for it. Let everybody listen to me carefully, the truth is that only he 
who has loved (God and His Creation) has found God." [8, page 13]  
 
 This love for God guides a person in giving up doubt, wayward pursuits of the transitory 
world, and following the path of ultimate union with God. For example, Siri Guru Granth Sahib 
decribes this in the following verse: 

 
pqIiV pqIiV gUrIaA m~hn lAlnA|  

jip mn g~ib^d eEc> avrU nhI c~ lEk> s^V lAgU mnih xADU dUibYA cI cUrIaA| 1 | rhAuU | [7, p^nA 746] 
 "Of all the love in the world, the supreme love is of Beloved, Bewitching God. O my mind, remember the  
One Gobind;  nothing else counts. Seek the Saints and give up the wrong path of indecision." [7, page 746] 
 

 Siri Guru Granth Sahib gives numerous illustrations of unconditional love within the 
experience of earthly creatures and seen in association of objects in nature. One of the 
illustrations is the love of a child for its parent. The child loves the parent and depends upon 
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him/her for education, enlightenment, and support. For example, the following verse describes 
the prayer of a child, the devotee, to God the Father: 
 

pqB cIj> icqpA inYAn hm hirgUn gAvhgE| huU VUmrI cruU inV aAs pqB m~ih cb gil lAvihgE| 1 |rhAuU| 
hm bAirc mUgY ieaAn ipVA smJAvihgE| sUVU iknU iknU B<il ibgAir jgVipV BAvihgE| 1 | 
j~ hir sUaAmI VUm dEhU s~eI hm pAvhgE| m~ih d<jI nAhI TuUr ijsU pih hm jAvhgE| 2 | 

j~ hir BAvih BgV iVnA hir BAvihgE| j~VI j~iV imlAie j~iV ril jAvhgE| 3 |  
hir aApE h~ie icqpAlU aAip ilv lAvihgE| jnU nAncU srin dUaAir hir lAj rkAvihgE | 4 | 6 | [7, p^nA 1321] 

 "My God, The Merciful Lord, have mercy upon us so we sing Your praises. I am always waiting in hope as 
to when God will hold me in His embrace. We are ignorant foolish children, our Father will teach us. The son will 
repeatedly err and do wrong but the Father of the Universe will still love him. O Master, we receive only what You 
give us; I do not know of any other place whither we can turn. Those devotees whom God likes will love God; they 
will merge their soul with Light (God) and become one with the Light. When God Himself has mercy, He will 
create His love in us. The servant Nanak has sought shelter at the Door, God Himself will protect my honor." [7, 
page 1321] 
 
 The intensity of this love for God is described in Siri Guru Granth Sahib in the following 
verse, among others: 
 

rE mn a>sI hir isuU pqIiV cir j>sI jil cmlEih| lhrI nAil pxARIa> BI ivgs> asnEih| 
 jil mih jIa uUpAie c> ibnU jl mrNU iVnEih| 1 | 

mn rE icuU x<tih ibnU ipaAr| gUrmUik a^Vir riv rihaA bksE BgiV B^DAr| 1 | rhAuU | 
rE mn a>sI hir isuU pqIIV cir j>sI mxUlI nIr| ijuU aiYcyY iVuU sUkU GN~ min Vin s;iV srIr| 

ibnU jl GRI n jIveI pqBU jAN> aB pIr| 2 | 
rE min a>sI hir isuU pqIiV cir j>sI CAiVqc mEh| sr Bir Wl hrIaAvlE iec b<̂d n pveI cEh| 

crim iml> s~ pAeIa> icrVU pieaA isir dEh| 3 | 
rE mn a>sI hir isuU pqIiV cir j>sI jl dUY h~ie| aAvtNU aApE kv> dUY cuU kpiN n dEie| 

aApE mEil ivxU^inaA siC viDaAeI dEie| 4 | 
rE mn a>sI hir isuU pqIiV cir j>sI CcvI s<r| iknU plU nId n s~veI jAN> d<ir hj<ir| 

mnmUik s~JI nA pv> gurmUik sdA hj<ir| 5 | [7, p^nA 59] 
 "O my mind, how can you be saved (from the traps of Maya) without love? Through following the Guru it 
becomes clear that God is always present inside one. The Guru gives the gift of the treasure of devotion. O my 
mind, love God as the lotus flower loves water. The waves on the water slap the lotus around but, because of its 
love, it blooms even bettter. God creates life like that of the lotus in water and, without water, they die. O my mind, 
love God as the fish loves water. The deeper the water the more satisfied the fish gets in body and mind. It cannot 
survive without water. Only God knows the feelings a fish has for water. O my mind, love God as the Chatrik  (a 
bird) loves the rain. The tanks may be full of water, the earth may be green, but without the drop of rain they mean 
nothing to it. We get whatever God Himself, in His mercy, gives. We get what we deserve for our previous deeds. O 
my mind, love God as water loves milk. When boiled, water boils off first and does not let the milk suffer. God 
Himself unites the lost one with Him (in the  same manner) and then gives us honor. O my mind, love God as the 
Chakvi (a bird) love the sun. When the sun is set, it cannot sleep for even a moment. The sun is hidden but it still 
remembers it as if it were with her. The person who follows the Guru understands God is always with him. Those 
who follow their own minds do not understand." [7, page 59] 

 
 c. See God in Everyone. Universal Brotherhood 
 
 God being the object of devotion and love, a Sikh constantly remembers that God 
pervades all and sees Him in everyone. A person at peace with himself would see others in the 
same light and will not feel hatred or enmity towards anyone. Siri Guru Granth Sahib teaches us: 
 

sUkIeE c~ pEk> sB sUkIaA r~gI c> BAN> sB r~gI| crN crAvNhAr sUaAmI aApn hAiW s^j~gI| 1 | 
mn mErE ijin apUnA BrmU gvAVA| iVsc> BAN> c~ie n B<lA ijin sgl~ bqhmU pxAVA| rhAuU | 

s^V s^ig jAcA mnU sIVlU ohU jAN> sglI T;QI| huUm> r~ig jAcA mnU ibaAipV ohU jnim mr> ibllAVI| 2 | [7, p^nA 610] 
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 "A happy person sees everyone as happy. A sick (wicked) person sees every one as sick (wicked). The 
Master (God) has the power to do anything and to get His creatures to do as He wishes. He holds spiritual joy and 
sorrow in His hands. O my mind, to one who has overcone his doubt and has seen God in all His creation, no one is 
lost. One whose mind is at peace after meeting the Guru sees peace in the entire world. However, one whose mind is 
pervaded by the sickness of ego is miserable and is dying while alive." [7, page 610] 

 
Also, 
 

jIvVU mr> VA sBU icxU s<J> a^Vir jAN> srb dieaA|  
nAnc VA cuU iml> vDAeI aApU pxAN> srb jIaA| 24 | [7, p^nA 940] 

 "The person who gives up ego in his life understands everything and he is firm in being kind to all beings. 
O Nanak, he who sees himself in all beings  will be honored." [7, page 940] 

 
 Siri Guru Granth Sahib describes the state of mind of one who has met the Guru and has 
been united with God, i.e., has been able to see God in all. As illustrations, we quote the 
following verses: 
 

cir icrpA dIo m~ih nAmA b^YnU VE xUtcAeE| mn VE ibsiro sgl~ Y^YA gUr cI CrNI lAeE| 1 | 
sAY s^ig iC^V ibrAnI xADI| ah^bUiY m~h mnbAsn dE cir gDhA gADI| 1 | rhAuU | 

nA c~ mErA dUsmn rihaA nA hm icscE b>rAeI| bqhmU psArU psAiro BIVir siVgUr VE s~JI pAeI| 2 | 
sBU c~ mIVU hm aApn cInA hm sBnA cE sAjn| d<ir prAieo mn cA ibrhA VA mElU cIo mEr> rAjn| 3 | 

ibniso QITA a^imqVU v<TA sbdU lg~ gUr mITA| jil Wil mhIail srb invAsI nAnc rmeIaA DITA| 4 | 3 | [7, p^nA 671] 
 "Through meeting the Guru, I have given up dependence on others.  I have dug a deep pit and in it buried 
pride, love of Maya, and desires of my mind. the Guru gave me (God's) Name which liberates me from bondage (to 
Maya). I have come to the Guru's feet and all worries have been forgotten from my mind. I have no enemies left (I 
do not see anyone as an enemy) and I am not anyone's enemy. I have understood that all the creation is God 
Himself, that He pervades all. I got this understanding from the True Guru. I have befriended everyone and I am 
friend to all. When the feeling of separation (from God) went away from my mind, my King united me with 
Himself. My stubbornness is destroyed, I find Guru's Word to be sweet. It gives eternal life and has come to abide 
in me. O Nanak, on land, on sea, and in the air, I have seen the All-pervading God." [7, page 671]  
 
And, 

 
j~ j~ cIn~ hm iVs cE dAs| pqB mErE c~ sgl invAs| nA c~ d<V nhI b>rAeI| gil imil CAlE eEc> BAeI| 3 | [7, p^nA 887] 

 "I am a servant of all God has created. My God resides everywhere. There is no enemy or opponent. I walk 
hand in hand with all. We are all brothers." [7, page 887] 
 
 d. Realization comes only through Divine mercy 
 
 Siri Guru Granth Sahib teaches us that the realization that God is near and pervades all 
can come only through God's mercy and Guru's advice. For example: 

 
sB mih vrV> eEc~ s~ie| ijsn~ icrpA crE iVsU prgt h~ie| 14 | [7, p^nA 931] | 

"The Same One pervades all. Upon whomsoever He has mercy understands this." [7, page 931] 
 

And, 
 

j~ dIs> s~ VErA r<pU| gUNinYAn g~iv^d an<p|  
ismir ismir ismir jn s~ie| nAnc crim prApiV h~ie| 3 | [7, p^nA 724] 

 "The Repository of all Virtues, Incomparable Preserver of the World, all that I see is Your form. O man, 
keep remembering him always. O Nanak, (this remembrance) is received only through His mercy." [7, page 724]  

 
Also, 
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ijVU c~ lAieaA iVV hI lgAnA| nA c~ m<RU nhI c~ isaAnA| cir icrpA ijsU dEv> nAuU| nAnc VAc> bil bil jAuU| 8 | 3 | [7, p^nA 

914] 
 "There are no wise or foolish people. Everyone is doing what God has given him to do. If, in His mercy, 
He gives some one His Name, Nanak would give his life for that person. [7, page 914] 
 
 
SIKH LIFESTYLE 
 
 The conduct of a Sikh is governed by the requirement that it be acceptable to God who 
loves all and is the object of our love. This requires that one serve God and His people in honesty 
and humility and be ready to sacrifice all other interests in this pursuit.   
 
 a. Honest Living 
 
 The Sikh concept of honest living has resulted in a strong work ethic. A Sikh is self-
reliant and it is extremely unusual to see a Sikh beggar.  At the time of India's freedom from 
British rule in 1947, nearly half the total population of Sikhs became refugees when the new 
state of Pakistan decided to drive them out. They were economically devastated, having had to 
flee their homes and businesses to save themselves from slaughter. The new Government in 
Pakistan severely restricted what they could take with them. In India, they found refuge with 
relatives and in Gurdwaras (Sikh places of worship). Despite all the hardship there were no Sikh 
beggars and in a few years they had struggled back to becoming one of the most affluent 
communities in India. To maintain their economic independence, Sikhs have shown great 
enterprise and have not hesitated in going to other countries to seek their fortunes even though 
they had to face numerous hardships in practising their faith. In India, they have moved to all the 
states and done well for themselves as well as for the local communities they joined. Wherever 
they have settled, they have built Gurdwaras which, among other services, run free kitchens open 
to all.  
 
 b. Humility 
 
 One of the major human afflictions is pride. Regardless of what good deeds one does, if  
these lead to pride, they are without merit. Service should be in humility and without hurting 
anyone. Siri Guru Granth Sahib instructs the Sikhs in this. The following verses are given as 
illustrations of this advice. 
 

VIrW brV arU dAn cir mn mih Yr> gUmAnU| nAnc inhfl jAV iVh ijuU cU^Cr iesnAnU| 46 | [7, p^nA 1428] 
 "If one does pilgrimage, fasts and practices charity but is proud of it, O Nanak, it is all worthless just as 
bathing an elephant is." [7, page 1428] 
  
Siri Guru Granth Sahib gives us the following views by Bhagat Kabir Ji: 
 

cbIr r~RA h~ie rhU bAt cA Vij mn cA aiBmAnU| a>sA c~eI dAsU h~ie VAih iml> BgvAnU | 146 | 
cbIr r~RA h<aA V icaA BieaA p^WI cuU dUkU dEie| a>sA VErA dAsU h> ijuU YrnI mih k~h| 147 | 
cbIr kEh h<eI VuU icaA BieaA jO uUiD lAg> a^g| hirjnU a>sA CAhIa> ijuU pAnI srb^g| 148 | 

cbIr pAnI h>aA V icaA BieaA sIrA VAVA h~ie| hirjnU a>sA CAhIa> j>sA hir hI h~ie| 149 | [7, p^nA 1372] 



 11

 "Kabir, give up all pride from your mind;  be a pebble on the road (to touch the feet of every traveller).  If 
there is such a (humble) servant, God would meet him. O Kabir, so what if one is a pebble; it hurts the traveller('s 
feet). O God, Your servant should be like the fine dust on the ground. O Kabir, so what if one is the fine dust, it 
blows up and soils the traveller's limbs; God's man should be such as water which adjusts its shape to every vessel. 
O Kabir, so what if one is water, it gets warm and cold (and thereby inconveniences the traveller). God's servant 
should be like God Himself. (in dealing with people)." [7, page 1372]  
 
 c. The Saint-soldier 
 
  A Sikh leads a life of prayer, unselfish honest labor and sharing the fruits of labor and is 
a man of peace. However, he also has to be brave, true to his word, generous, and remover of 
woes of all people treating friend and foe alike. This ideal, an essential feature of the teachings 
of the Gurus, is the lifestyle of a saint-soldier who is saintly in his personal attitudes but also is 
always ready to fight for the protection of the weak and the oppressed. In line with this, Sikhs 
have always stood for and fought for freedom for all. They are dedicated to freedom of worship, 
right to life and property, and the right to live peacefully in any occupation or lifestyle, for 
people of all races, religions, castes and color. They have to be peaceful and use persuasion to 
ensure freedom but, as a last resort, when nothing else avails and the oppressor is out to 
exterminate the victim, the Gurus required the Sikh to be able to take the field and fight in 
defense of the weak and the helpless. Siri Guru Gobind Singh Sahib created the Khalsa (Guru's 
own) and required them to keep weapons. He is said to have declared: "Without weapons a man 
is but a sheep. He can be held by the ear and taken anywhere. My dear, listen to my instruction. 
Do not come to my presence without weapons and uncut hair." Keeping weapons and being able 
to use them effectively created a tradition of Sikhs being soldiers by faith. The following verse 
by Siri Guru Gobind Singh Sahib summarizes the concept of the saint-soldier ideal and  is 
referred to by some Sikhs as their national anthem: 
 

dEh iSvA br m~ih ieh> SUUB crmn VE cbh< n tr~:|  
n Dr~: air s~ jb jAie lr~: insC> cr apnI jIV cr~:| 

arU isk h~: aApnE hI mn cO ieh lAlC huU gUn VuU uUCr~:| 
jb aAv cI auUY indAn bnE aV hI rn m> Vb j<J mrO| 231 | [8, p^nA 99] 

 "My God, give me this boon that I may never desist from good acts. May I not be afraid of the enemy when 
I go to battle. May I resolutely effect my victory. May I instruct my mind so that it would always desire to sing Your 
praise. When the time comes for my life to end, may I die fighting in the thick of battle." [8, page 99] 
 
 Sikh readiness to oppose injustice and cruelty and to fight for freedom for all people has 
been a constant source of worry to oppressive regimes and unjust rulers. Successive governments 
in India have sought to channelize or neutralize this tradition. In the eighteenth century, the 
rulers of the time tried to exterminate all Sikhs. However, in spite of several massacres and long 
periods of oppression, the Sikhs survived. After British takeover of Punjab, the Sikhs were 
totally disarmed [9, page 175; 10, page 277]. Lord Dalhousie had declared [10, page 190]: "If the 
Sikhs, after this is over, rise again, they shall intrench themselves behind a dunghill, and fight 
with their fingernails, for if I live 12 months, they shall have nothing else left to fight with." 
Regarding Sikh leadership, Lord Dalhousie's  instructions were [11, page 99]: "Let them be 
placed somewhere under surveillance; but attach their property till their destination is decided." 
The Government tried to undermine their religion through taking over control of their places of 
worship and outright oppression. As Kapur describes it [12, page 8]: "Uncertain of the British 
attitude towards their recent foes, those who had earlier adopted the garb of the Khalsa in their 



 12

thousands, now deserted it with the same vigor." However, later, the British saw wisdom in 
capitalizing on the Sikh military tradition. Sikhs were preferentially recruited not only into the 
army and the police in India but also taken to serve in other countries in British possession. 
During the First World War, a population of 2 million Sikhs is said to have provided 90000 men 
to the army. The Sikhs continued to be regarded as outstanding soldiers and were heavily 
represented in the armed forces till 1947.  
  
 Sikhs were foremost in the struggle for India's independence from the British. According 
to statistics published by the Sikh Missionary College [13, page 19], of the 121 persons hanged 
for treason by the British, 93 were Sikhs; of 2646 sentenced to life imprisonment, 2147 were 
Sikhs; and of the 2004 killed in police and army firings on demonstrations, 1457 were Sikhs. 
This was totally out of proportion for a group that made up only two percent of the total 
population. When Indira Gandhi declared a state of emergency in India in 1975, Sikhs were the 
only group that continued to vigorously protest this denial of civil rights to people after Mrs. 
Gandhi had been successful in putting down all other opposition. This perhaps was the factor 
that led to her strong interference in Punjab 1980 onwards to neutralize the Sikhs.  
 
  After British withdrawal from South Asia, successive administrations in India have 
sought to neutralize this tradition as a "myth of the martial race" created by the British. It started 
with removal of the requirement that Sikhs in the army must take Pahul (initiation ceremony for 
becoming a Sikh) and maintain the external symbols of their faith. Later on, under the pretext of 
making the Indian army national in its composition, recruitment of Sikhs was drastically 
reduced. Recently, under the garb of secularization, Sikh regiments in the Indian Army have 
been abolished and the troops distributed over other units. Thus, freedom for India has spelled 
rejection of the Sikh religion, in its original form, by the majority of Indians which is Hindu. 
They have effectively banned the Sikh from pursuing his cherished ideal of a saint-soldier. The 
view propagated by Hindu intellectuals and, apparently, accepted by the Indian Government is 
that Sikhs are essentially Hindus and not a separate religion at all. Manju Subhash regards the 
Sikh ideal of a saint-soldier to be merely a political device used at a certain time in history. She 
states [14, page 210]: "To fulfil a certain need of the hour, Guru Gobind Singh preached the 
gospel of the Khalsa, the pure or the elect." She regards the preservation of Sikh identity as a 
part of the British policy of "divide and rule." According to her [14, page 212] the task before the 
British was "to create the Sikhs into a separate and distinct community, even when they were 
Hindus insofar as their religion was concerned." This is a direct and cruel attack on what the 
Sikhs hold to be a sacred mandate for a certain lifestyle from their beloved Guru. Indian 
Government's desire to introduce fundamental changes in Sikh beliefs and practices, and the 
state terrorism used to enforce these, is at the root of the present conflict in Punjab. Government 
interference in their faith has led the Sikhs to seek freedom for their homeland they call 
Khalistan. 
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DIFFERENT FAITHS 
 
 a. All claim to have realized God.  
 
 People have tried many different ways to realize God or to achieve perfection. Each one 
of them claims success. According to Sikh belief, none of these various ways leads to God unless 
one gives up pride and seeks God's love through the Guru's grace. For example, 
 

jAnuU nhI BAv> cvn bAVA| mn k~ij mArgU| rhAuU |  
iYaAnI iYaAnU lAvih| igaAnI igaAnU cmAvih| pqB icnhI jAVA| 1 | 

BguUVI rhV jUgVA| j~gI chV mUcVA| VpsI Vpih rAVA| 2 | 
m~nI m~nYArI| sinaAsI bqhmCArI| uUdAsI uUdAis rAVA| 3 | 

BgiV nv> prcArA| p^iDVU vEdU pUcArA| igrsVI igrsiV YrmAVA| 4 | 
iecsbdI bhUr<ip avY<VA| cApRI cuUVE jAg<VA| ieic VIriW nAVA| 5 | 

inrhAr vrVI aAprsA| ieic l<ic n dEvih drsA| ieic mnhI igaAVA| 6 | 
GAit n icnhI chAi eaA| sB chVE h> pAieaA| ijs mElE s~ BgVA| 7 | 

sgl uUciV uUpAvA| iVaAgI srin pAvA| nAncU gUrCriN prAVA| 8 | 2 | 27 | [7, p^nA 71] 
 "I do not know what would please God. O my mind, search for the Way. The meditators meditate, the 
scholars study but no one has found God. Vaishnav seekers stay busy in holy acts, yogis say they have been 
delivered, the ascetics are absorbed in their pursuits, the silent ones stay silent, the Sanyasis (those who have given 
up worldly attachments), the Brahmacharis ( those who have controlled sexual urges), the Udasis (who have no 
home and wander) are all busy in their ways. Some say there are nine types of devotees, the pundits recite the 
Vedas, the householder is following his Dharam. There are those who just say one word, those who take on many 
forms, those who go about naked, those who wear special types of clothing, those who are poets, those who stay 
awake all the time, and some who bathe at holy places. Some stay without food, some do not let anyone touch them, 
some hide in caves and do not let anyone see them, and some think in their own minds that they have divine 
knowledge. No one says he is less than any other. All claim they have found God but the real devotee is he whom 
God unites with Himself. I have given up all the various ways and means and have sought shelter with God. Nanak 
has fallen at the Guru's feet." [7, page 71]  
 
 b. No False Faiths 
 
 All the creation is proof of God's greatness. No faith that believes in prayer to God can be 
false. They are all essentially the same. Siri Guru Granth Sahib tells us: 

 
sACA sAihb sCU V< mErE sAhA VErA cIaA sCU sBU h~ie| 

J<TA ics cuU aAkIa> sAhA d<jA nAhI c~ie| 1 |  
sBnA iviC V< vrVdA sAhA siB VUJih iYaAvih idnU rAiV| 

siB VUJhI WAvhU m^gdE mErE sAhA V<< sBnA crih iec dAiV| 2 | 
sBU c~ VUJhI iviC h> mErE sAhA VUJVE bAhir c~eI nAih| 

sB jIa VErE V< sBsdA mErE sAhA siB VUJhI mAih smAih| 3 | 
sBnA cI V< aAs h> mErE ipaArE siB VUJih iYaAvih mErE sAh| 

ijuU BAv> iVUUuU rkU V<< mErE ipaArE sCU nAnc cE pAiVsAh| 4 | 7 | 13 | [7, p^nA 670] 
 "My King, You are the Eternal Master, forever. All that You  create is true. O King, who can we call false 
when there is no other? You pervade all beings. All pray to You day and night. They all ask you for things, You are 
the one providing for all. Everything is under Your command, my King, nothing is outside it. All the beings are 
Yours and You belong to all; they all merge into You. You fulfil the hopes of all, all pray to You. O Nanak's King, 
O my Beloved, You are the Eternal One; keep me (in Your service) in whatever manner might please You. [7, page 
670] 
 
 Emphasizing the essential unity of faiths, Siri Guru Granth Sahib's words are:  
 

bEd cVEb chhU mV J<TE J<TA j~ n bICArE| [7, p^nA 1350] 
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 "Don't say the Vedas and the Books (Torah, Bible, Qura'an) are false. False is the one who does not study 
them." [7, page 1350] 
 
And, 

 
alhU g>bU sgl Gt BIVir ihrd> lEhU ibCArI| ih^d< VUrc dUh<* mih eEc> ch> cbIr pUcArI| 3 | 7 | 29 | [7, p^nA 483] 

 "Kabir says this loud and clear, and you should think over it in your own mind. God pervades all persons 
unseen. He is the same in the Hindu as well as the Muslim." [7, page 483] 
 
 c. God created various forms of worship 
 
 The Sikhs believe that God created all  people and all faiths. There are no limits on God 
and divine revelation has come to various people at different times in language, idiom, and 
metaphor appropriate for them. God's people who bring God's Word are not ordinary beings in 
the cycle of birth and death but special messengers who are one with God and come for the 
benefit of mankind. Siri Guru Granth Sahib tells us: 

 
jnm mrn dUhh< mih nAhI jn pruUpcArI aAeE| jIa dAnU dE BgVI lAiein hir isuU l>in imlAeE| 2 | [7, p^nA 749] 

 "God's saints are not subject to birth and death; they have come for the benefit of others. They give people 
the gift of God's love and unite them with God." [7, page 749] 
 
 All faiths worship the same God using different names for Him and praising some special 
divine attributes. All mankind is one. The apparent differences in form are indicative of God's 
glory in revealing Himself to various people. For example, 
 

puURI| VUYU iYaAiein bEd cVEbA sNU kRE| gNVI gNI n jAie VEr> dir pRE| 
bqhmE VUYU iYaAieinH ie^dq ie^dqAsNA| s^cr ibsn avVAr hir js mUik BNA| 
pIr ipcAmbr sEk msAiec auUlIeE| oiV p~iV inr^cAr Git Git muUlIeE| 

c<RhU cr> ivnAsU YrmE VgIa>| ijVU ijVU lAieih aAip iVVU iVVU lgIa> | 2 | [7, p^nA 518] 
 "The Vedas and the Books (Torah, Bible, Qura'an) all stand and worship You. So many people are lying at 
Your door that they cannot be counted. Numerous Brahmas and Indras with their thrones, Shivas and incarnations 
of Vishnu sing God's glory and so do many Pirs, Prophets, Sheikhs, and holy men. You pervade all completely and 
are fulfilling Yourself in all. Falsehood destroys and people can reach You only if they follow the correct way but 
we all do what You Yourself get us to." [7, page 518] 
 
And, 

 
c~eI b~l> rAm rAm c~eI kUdAie| c~eI sEv> gUseIaA c~eI alAih| 1 | 

cArN crN crIm| icrpA YAir rhIm| 1 | rhAuU | 
c~eI nAv> VIriW c~eI hj jAie| c~eI cr> p<jA c~eI isrU invAie| 2 |  

c~eI pR> bEd c~eI cVEb| c~eI oQ> nIl c~eI sUpEd| 3 | 
c~eI ch> VUrcU c~eI ch> ih^d<| c~eI b;x> iBsVU c~eI sUrig^d<| 4 |  

chU nAnc ijin hUcmU pxAVA| pqB sAihb cA iVin BEdU jAVA| 5 | 9 | [7, 885]  
 "Some people call you Ram, others call You Khudaa. Some serve Gosain, some Allah. O Merciful Creator 
and Doer, have mercy upon me. Some bathe at holy places and others go for hujj. Some do pooja others bow their 
heads. Some read the Vedas, others the Books (Torah, Bible, Qura'an etc.). Some wear blue, others white. Some call 
themselves Muslims, others Hindus. Some seek bahisht (persian for heaven), some suarg (sanskrit for heaven). O 
Nanak, say; whosoever has understood the Hukam (Divine order), has learnt the secret of God, the Master." [7, page 
885]  
 
And, 

 
cArn crn crIm| srb pqiVpAl rhIm| alh alk apAr| kUid kUdAie vD bEsUmAr| 1 | 



 15

oUnm~ Bgv^V gUsAeI| kAlc riv rihaA srb TAeI| 1 | rhAuU | 
jg^nAW jgjIvn mAY~| BuUB^̂jn ird mAih arAY~| irkIcEs g~pAl gU~~iv^d| p<rn srbVq mUc^d| 2 | 
imhrvAn muUlA VUhI eEc| pIr p>c;br sEk| idlA cA mAlcU crE hAcU| cUrAn cVEb VE pAcU| 3 | 

nArAieN nrhr dieaAl| rmV rAm Gt Gt aAYAr| bAsUdEv bsV sB TAie| lIlA icx lkI n jAie| 4 | 
imhr dieaA cir crn>hAr| BgiV b^dgI dEih isrjNhAr| chU nAnc gUir k~eE Brm| eEc~ alhU pArbqhmU| 5 | 34 | 45 | [7, p^nA 

896] 
 "The Source of creation, Merciful, Provider of all, Allah, Unseen, Boundless, Yourself the Master of all, 
You are beyond all count. God, the Master of creation, the Creator of all people, All-pervading God, I salute You. 
Master of the universe, Life of creation, Master of Maya, the Destroyer of fear, Worthy of  remembrance in our 
hearts, Master of all senses, Preserver of the earth, Master of the world, Grantor of deliverance, the All-pervading, 
Merciful God, You are the only one to deliver pirs, prophets and sheikhs. The Master of all hearts is just. He is 
beyond the Qura'an and the Books. The Abode of Mercy (God) is Himself Narayan and Narsingh. He pervades and 
supports all. He is Baasdev and his home is everywhere. His wonderful creativity cannot be described. O Doer, have 
mercy (on me), show me kindness. O Creator, give me the gift of devotion and submission to You. Say, O Nanak, 
when the Guru  rids one of his doubts, Allah  and Parbrahm  are seen as one." [7, page 896]  
 
Also, 

 
c~u< Bieo mU^DIaA s^inaAsI c~u< j~gI Bieo c~u< bqhmCArI c~u< jVI anmAnb~| 

ih^d< VUrc c~u< rAfsI iemAm sAfI mAns cI jAV sB> eEc> phCAnb~| 
crVA crIm s~eI rAjc rhIm oeI d<sr~ n BEd c~eI B<l Bqm mAnb~| 

eEchI cI sEv sBhI c~ gUrdEv eEc eEc hI sr<p sb>> eEc> j~V jAnb~| 15 | 85 |  
dEhUrA msIV s~eI, p<jA aO invAj oeI, mAns sb>> eEc p> anEc c~ BqmAuU h>| 
dEvVA adEv j&x g^Yqb VUrc ih^d<, inaArE inaArE dEs cE BEs c~ pqBAuU h>| 

eEc> n>n, eEc> cAn, eEc> dEh, eEc> bAn, kAc bAd aAVs aO aAb c~ rlAuU h>| 
alh aBEk s~eI, pUrAn aO cUrAn oeI, eEc hI sr<<<p sb>> eEc hI bnAuU h>| 16 | 86 | [8, p^nA 19] 

 "Some shave their heads and become Sanyasis, some become Yogis, some are celibate and some are known 
for continence. Some are Hindus and others Muslims, Sunni or Shia. Recognize all  mankind as one. The Creator 
and the Merciful, the Provider and the Gracious are the same God. Do not, in error or doubt, accept any other. All 
serve the One, He is the One Divine Teacher of all, there is but One Form, let all understand Him to be the same 
Light. 
 "The temple and the mosque are the same, pooja (Hindu worship) and namaaz (Muslim prayer) are the 
same. All mankind is one but appears to be several (groups). (The existence as different entities) of gods, the anti-
gods, the yakshas and gandharvs (characters in Hindu religion); of the Muslims and the Hindus; is merely the 
difference in dress (outer appearance) of (people from) different countries. All have the same eyes, the same ears, 
the same body and the same form. They are all made of earth, air, fire and water. Allah and the Formless God are 
the same; the Purans and the Qura'an are the same; all are the same appearance, the same form." [8, page 19] 
 
 d. No bad people. All are God's children 
 
 For a Sikh, there are no bad people. All are created by God. They may appear to be 
different but all are God's creation and part of God Himself. Siri Guru Granth Sahib tells us: 

 
sBnA cA pqBU eEcU h> d<jA avrU n c~ie| gUr prsAdI min vs> iVVU Git prgtU h~ie| 5 | 
sBU a^VrjAmI bqhmU h> bqhmU vs> sB WAie| m^dA icsn~ aAkIa> sbid vEkhU ilvlAie| 6 | 

bUrA BlA iVCrU aAkdA ijCrU h> dUhU mAih| gUrmUik eEc~ bUiJaA eEcsU mAih smAie| 7 | [7, p^nA 757] 
 "One God is the Master of all, there is no other. When, through the Guru's grace, He resides in someone's 
mind, He manifests Himself in that person. This entire creation is a manifestation of the Omniscient God and He is 
everywhere. If one carefully studies the (Guru's) Word, how can one call anyone bad. A person talks about good 
and bad people only so long as he is caught up in Duality (that the creation is separate from God). One  who has 
followed the way shown by the Guru has understood the Unity and is absorbed in God." [7, page 757] 

 
And, 
 

bUrA BlA chU icsn~ chIa> sglE jIa VUmHArE| 1 | rhAuU | [7, p^nA 383] 
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 "Who can we call bad or good when all are Your creatures?" [7, page 383] 
Also, 

 
aAip uUpAeE nAncA aApE rk> vEc| m^dA icsn~ aAkIa> j; sBnA sAihbU eEcU| [7, p^nA 1237] 

 O Nanak, He Himself creates them and makes them different. Who shall we say is bad for all have the 
same Master." [7, page 1237] 
 
And, 
 

frIdA kAlcU klc mih klc vs> rb mAih| m^dA icsn~ aAkIa> j; iVsU ibnU c~eI nAih| 75 | [7, p^nA 1381] 
 "O Farid, the Creator pervades all Creation and the Creation is in God. How can we call any one bad when 
there is none besides Him?" [7, page 1381] 
 
And, 
 

avil alh n<rU uUpAieaA cUdriV cE sB b^dE| eEc n<r VE sBU jgU uUpijaA cuUn BlE c~ m^dE| 1 |  
l~gA Brim n B<lhU BAeI| kAilcU klc klc mih kAilcU p<ir riho sqb TAeI:| 1 | rhAuU | [7, p^nA 1349] 

 "At first there was God's Light from which the universe was created. All the creation is created by God's 
power. From one Light the entire universe was created, who is bad and who is good? O people, O brothers, do not 
get lost in doubt. The Creator is the Creation, the Creator is in the Creation, He pervades all completely." [7, page 
1349] 
 
 All the creatures are God's children. He created them and cares for them. He loves them. 
He nourishes them and supports all of them like a parent. Siri Guru Granth Sahib also describes 
the world as a garden planted by God who cares for it and makes it beautiful. There is an 
essential unity between all people as belonging to the same God. For example: 
 

aApE sEvA lAieanU aApE bks crEie| sBnA cA mA ipuU aAip h> aApE sAr crEie| [7, p^nA 653] 
 "God has Himself engaged people in His service and He Himself blesses them. He Himself is father and 
mother to all and takes care of all." [7, page 653] 
 
And, 

 
V< s;JA sAihb bAp hmArA| nO iniY VErE akUt B^DArA| [7, p^nA 97] 

 "You are our common Father. Your treasuries contain, and are never short of, all the nine treasures." [7, 
page 97]  
 
Also, 

 
eEc~ sCU vrV> sB a^Vir sBnA crE pqiVpAlA|  

nAnc iecsU ibnU m> avrU n jANA sBnA dIvAnU dieaAlA| 5 | 5 | [7, p^nA 559] 
 "The One Eternal God pervades all and provides for all creatures. O Nanak, I do not recognize anyone 
besides the One God, the Abode of Mercy, who is the support of all." [7, page 559] 
 
And, 

 
iehU jgU vARI mErA pqBU mAlI| sdA smAlE c~ nhI kAlI| 

jEhI vAsnA pAeE VEhI vrVE vAs< vAsU jNAviNaA| 5 | [7, p^nA 118] 
 "This world is like a flower-garden and God is the gardener. He cares for all and does not ignore any one. 
Each flower has the fragrance that the gardener has put in it. It is known by the fragrance the gardener has put in it." 
[7, page 1187] 
 
Also, 
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mAtI eEc sgl s^sArA| bhU ibiY BA^DE GR> cUmHArA| 3 | 
p^C VVU imil dEhI cA aAcArA| Git viY c~ cr> bICArA| 4 | [7, p^nA 1128] 

 "Just as a potter makes many types of vessels out of the same clay, the entire universe has been made out of 
the same materials. Five ingredients have been combined to make this body; some may have more or less of some 
ingredients." [7, page 1128] 
 
And, 

 
sB> Gt rAmU bEl> rAmA b~l>| rAm ibnA c~ b~l> rE| 1 | rhAuU | 

eEcl mAtI cÛjr CItI BAjn h>: bhU nAnHA rE| asWAvr j^gm cIt pV^gm Git Git rAm smAnA rE| 1 | 
eEcl iC^VA rAkU an*VA auUr Vj~ sB aAsA rE| pqNv> nAmA BeE inhcAmA c~ TAcUr c~ dAsA rE| 2 | 3 | [7, p^nA 988] 

 "God speaks in every body, God does. Who else but God speaks? Out of the same earth, a variety of 
vessels has been made, from the ant to the elephant. In animate as well as inanimate objects, in insects too, the same 
God pervades. Giving up all other hopes, concentrate on the One who is Infinite. Nama humbly says that when one 
has got rid of desires, there is no difference between the Master and the servant." [7, page 988]  
 
 e. The Critics are Lost and Ignorant 
 
 Many persons do not worship God. Instead they think that their minds are capable of 
understanding creation and of solving all problems. Often, making good of all or good of a large 
majority the fundamental principle, they argue that religion is not only not necessary but even a 
hindrance to human progress. This criticism of religion is based on lack of understanding of 
religion. These persons assume that religion is essentially superstition and belief in supernatural 
beings and happenings. The human mind cannot comprehend the infinite. With its limited 
capability, and without devotion and love as the guiding principles, it can only argue on the basis 
of material benefits of individuals or groups. Human activity is then governed by greed or ego. 
This is bound to lead to conflict of interests and eventual misery. We give below a few of the 
verses in Siri Guru Granth Sahib that address this topic: 
 

mnmUk dUibYA dUrmiV ibaApE ijn a^Vir m~h gUbArI| s^V jnA cI cWA nA BAv> oie D<bE sNU prvArI| 5 | 
in^dcU in^dA cir mlU Y~v> ohU ml Bk mAieaAYArI| s^VjnA cI in^dA ivaApE nA uUUrvAir n pArI| 6 | [7, p^nA 507] 

 "Those who follows their own minds (and not God) are caught up in Duality (that there is some other than 
God) and in folly. They have the darkness of attachment in them (and cannot see the Reality). They do not like the 
talk of the saints and are lost along with their families (followers). By engaging in criticism, the critic washes off the 
dirt (of bad deeds) of the victim. He is an eater of dirt (acquires the dirt of ego) and a follower of Maya. Those who 
engage in criticism of saints (servants of God) can neither get to this side or the other (of the ocean of criticism)." 
[7, page 507] 
 
And, 

 
hir hir lInE s^V uUbAir| hir cE dAs cI iCVv> bUiraAeI iVshI cuU ifir mAir| 1 | rhAuU | 
jn cA aAip shAeI h~aA in^dc BAgE hAir| BqmV BqmV u<hA hI m<eE bAhUiR igqihn m^JAir| 1 |  

nAnc sriN piro dUk B^jn gUn gAv> sdA apAir| in^dc cA mUkU cAlA h~aA dIn dUnIaA c> drbAir| 2 | 15 | [7, p^nA 674] 
 "God Himself protects His saints. He destroys (spiritually) anyone who thinks of harming them. He 
Himself becomes the supporter of His servant and the critics are frustrated. Going around and around, they die a 
spiritual death and again fall into the cycle of birth and death. O Nanak, whoever comes to the protection of the 
Deliverer from Sorrow, is absorbed in Him and sings His praises. The critic earns infamy in the courts of this world 
and of God." [7, page 674] 

 
Also, 

 
jn cI in^dA cr> n c~ie| j~ cr> s~ dUkIaA h~ie| 

aAT phr jnU eEcU iYaAeE| jm<aA VA c> incit n jAeE| 5 | 
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jn inrv>r in^dc ah^cArI| jn Bl mAnih in^dc vEcArI| 
gUr c> isik siVgUr< iYaAieaA| jn uUbrE in^dc nric pAieaA| 6 |  

sUiN sAjn mErE mIV ipaArE| siV bCn vrVih hir dUaArE| 
j>sA crE sU V>sA pAeE| aiBmAnI cI jR srpr jAeE| 7 | [7, p^nA 869] 

 "No one should criticize God's servant. Whoever does so will be unhappy. God's man worships God at all 
hours. Death cannot come near him. God's men are without enmity for any one, their critic is egoistic. God's men 
wish all well, the critic is busy in unproductive activity. The Guru's Sikhs always think of the True Guru. God's men 
are saved but the critic is stuck in this hell. My dear friend, listen to me. I tell you of the infallible principles that 
hold at God's door. There, one is rewarded according to what one does, (therefore) the proud man loses his all." [7, 
page 869] 
 
 f. The Hypocrites ignore Essence, emphasize Ritual 
 
 In every faith there are persons who do not follow the essentials of their professed faith 
and merely flaunt their dedication to rite and ritual. These may be so-called religious leaders or 
politicians who, under the garb of religion, exploit innocent people for their personal benefit or 
aggrandizement. The Gurus, during their earthly sojourn, while stressing that all faiths were 
divinely revealed, noted the presence of many such persons among both the Hindu and the 
Muslim communities in India, who impressed the public by following the form of their faith and 
obtained position of leadership in society but were not living their lives according to the 
principles laid down by their respective religions. Their activities are often motivated by greed, 
anger or ego. Siri Guru Granth Sahib denounces such hypocrites  as lost souls. For example: 
 

gj sAQE V> V> Y~VIaA iVhrE pAiein Vg| glI ijnHA jpmAlIaA l~tE hW inbg|  
oie hir cE s^V n aAkIaih bAnAris cE Tg| 1 |  

a>sE s^V n m~ cuU BAvih| DAlA isuU pEDA gtcAvih| 1 | rhAuU | 
bAsn m;ij CrAvih u<pir cATI Y~ie jlAvih| bsUYA k~id crih dUie C<lHE sArE mAns kAvih| | 2 | 

oie pApI sdA ifrih aprAYI mUkhU aprs chAvih| sdA sdA ifrih aiBmAnI sgl cUt^b DUUbAvih| 3 | 
ijVU c~ lAieaA iVV hI lAgA V>sE crm cmAv>| chU cbIr ijsU siVgUrU BEt> pUnrip jnim n aAv> | 4 | 2 | [7, p^nA 476} 

 "Those who wear three-and-a-half yard long loincloths and triple sacred threads, have rosaries around their 
necks and polished vessels in their hands, should not be called saints of God. (In reality) they are thugs of Banaras. I 
do not like such saints. They will eat the trunk along with the branch (for personal benefit they will not hesitate to 
kill those they profit from). They scrub the utensils before putting them on the fire; they wash the wood they burn; 
they dig the earth to make two places for fire; but (their actions are such that) they will eat whole humans. They are 
sinners who always go around committing crimes but claim they never go near Maya. They are always going about 
in their pride. They (ruin themselves) and their entire families (followers). However, everyone does what God has 
engaged him in and does such things. O Kabir, one who has met the True Guru is not born again (is liberated)." [7, 
page 476] 
 
And, 

 
nAvN ClE VIrWI minH k~t> Vin C~r| iecU BAuU lWI nAiVaA dUie BA CRIasU h~r | 

bAhir Y~VI V<mRI a^dr ivs inc~r| sAY BlE aNnAiVaA C~r is C~rA C~r | 2 | [7, p^nA 789] 
 "If one goes to bathe at holy places with falsehood in one's mind and while thieves (lust, greed, anger, 
attachment, and ego) beset the body,  one part (dirt of the body) will be removed but twice that will be acquired (as 
increase in ego). A bitter gourd can be washed from the outside but inside the bitterness stays. The saints are all 
right without bathing (at holy places) and thieves will remain thieves (even after such baths)." [7, page 789] 
 
And, 
 

bEdU pUcArE mUk VE p^DV cAmAmn cA mATA| m~nI h~ie b>TA iec;VI ihrd> clpn gATA|  
h~ie udAsI igqhU Vij Cilo xUtc> nAhI nATA| 1 |  

jIa cI c> pih bAV chA| aAip mUcVU m~ cuU pqBU mElE a>s~ chA lhA| 1 | rhAuU | 
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VpsI cir c> dEhI sAYI mn<aA dh ids YAnA| bqhmCAir bqhmCrjU cInA ihrd> BieaA gUmAnA| 
s^inaAsI h~ie c> VIriW Bqimo uUsU mih cq~YU ibgAnA| 2 | 

G<^Gr bAiY BeE rAmdAsA r~tIan cE opAvA| brV nEm crm kt cInE bAhir BEk idkAvA| 
gIV nAd mUik rAg alApE min nhI hir hir gAvA| 3 | 

hrk s~g l~B m~h rhV hih inrml hir cE s^VA| iVn cI Y<iR pAeE mnU mErA jA dieaA crE Bgv^VA| 
chU nAnc gUrU p<rA imilaA V; uUVrI mn cI iC^VA| 4 | 

mErA a^VrjAmI hir rAieaA| sBU icxU jAN> mErE jIa cA pqIVmU ibsir geE bcbAieaA| 1 | rhAuU d<jA | 6 | 15 | [7, p^nA 1003] 
 "Who shall I talk to regarding what is in my mind?  Where shall I find the one who is himself liberated and 
would unite me with God? The Pundit reads with his mouth but is lax in his spirituality. Another has given up 
speech and is sitting in solitude but physical desires are making knots in his mind. Another has left his home and 
family but the wandering of his mind have not ceased. Another has become an ascetic and is putting his body 
through suffering but his mind is running in all ten directions. Another has become celibate and controlled his 
sexual desires but he has got pride in his mind. Another has become a Sanyasi and has travelled to holy places but 
the anger in him is enough to destroy all wisdom. Another has tied bells (around his feet) and has become an actor 
(of religious plays) but this is only a way of earning his bread. Another fasts and performs the six good acts but this 
is only for impressing others. Another sings (God's praises) with his mouth but in his mind he has never praised 
God. Only God's saints are pure, above grief and joy, greed and attachment. If God has mercy upon me, my mind 
shall find the dust of (the feet) of these saints. Say, O Nanak, I met the Perfect Guru and my mind's worry ended. 
My God is Omniscient. My Beloved knows all that is in my mind. One who meets Him forgets the superficial talk." 
[7, page 1003] 
 
And, 

 
r~jA Yr> mnAv> alhU sUaAdiV jIa s^GAr>| aApA dEik avr nhI dEk> cAhE cuU Jk mAr>| 1 | 

cAjI sAihb eEcU V~hI mih VErA s~iC ibCAir n dEk>| kbir n crih dIn cE buUrE VA VE jnmU alEk>| 1 | rhAuU | 
sACU cVEb bkAn> alhU nAir pUrkU nhI c~eI| pQE gUnE nAhI kxU buUrE juU idl mih kbir n h~eI| 2 | [7, p^nA 483] 

 "The Qazi observes fasts and (ostensibly) propitiates Allah (by sacrificing an animal at the end of 
Ramadan) but (in fact) he is killing the animal for enjoying the taste of food. Keeping his own benefit in mind, he is 
unmindful of others. All his effort is useless. O Qazi, there is only One Master of all, yours too. He is within you as 
well.You do not think about it. Crazy about Deen (ritual), you do not understand this and that is why your life is 
wasted. The Books (Qura'an) also say that Allah is Eternal and that no man or woman has permanent existence. 
Crazy man, if you have not learnt this, there is no use of reading and studying." [7, page 483]   
 
And, 

  
cAdI c<RU b~il mlU kAie| bqAhmN nAv> jIaA GAie| j~gI jUgiV n jAN> a^YU| VInE ojARE cA b^YU| 2 | 

s~ j~gI j~ jUgiV pxAN>| gUrprsAdI eEc~ jAN>| cAjI s~ j~ uUltI cr>| gUrprsAdI jIvVU mr>| s~ bqAhmNU j~ bqhmU bICAr>| aAip Vr> sglE 
cUl VAr>| 3 | 

dAnsb^dU s~eI idil Y~v>| mUslmANU s~eI mlU k~v>| piRaA b<J> s~ prvANU| ijsU isir drgh cA nIsANU| 4 | 5 | 7 | [7, p^nA 662] 
 "The Qazi (who is a religious leader as well as a civil authority) lies and takes bribes. The Brahmin bathes 
at holy places but hurts people (of low castes). The Yogi too is blind and does not know the correct lifestyle. All the 
three are in spiritual wilderness. The (real) Yogi is one who know the way of life and through the Guru's grace 
understands the One (God). The Qazi is one who turns away from Maya and through Guru's grace become 
unattached to the world while living in it. The (real) Brahmin is one who contemplates on God and swims across 
(the ocean of fear) along with all his family (followers). The wise person is one who washes his mind (of sin). A 
Muslim is one who rids himself of sin. The learned one is he who understands true lifestyle. He is received with 
honor at (God's) Door." [7, page 662] 
 
Also,  
 

bUV p<ij p<ij ih^d< m<eE VUrc m<eE isrU nAeI| oie lE jArE oie lE gADE VErI giV dUhU n pAeI| [7, p^nA 654] 
 "Hindus have destroyed themselves (spiritually) worshipping idols; the Muslims have destroyed themselve 
bowing their heads. They cremate the dead and they bury them. Neither has found Your Way." [7, page 654] 
 
And, 
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mUk VE pRVA tIcA sihV| ihrd> rAmU nhI p<rn rhVU| uUpdEsU crE cir l~c idqRAv>| apnA cihaA aAip n cmAv>| 1 | 

p^iDV bEd bICAir p^iDV| mn cA cq~YU invAir p^iDV| 1 | rhAuU | 
aAgE rAiko sAilgrAmU| mn cIn~ dhids ibsqAmU| iVlc CrAv> pAeI pAie| l~cU pCArA a^Y cmAie| 2 | 

ktU crmA ar aAsnU Y~VI| BAgiT igqih pR> inV p~WI| mAlA fErE m^g> ibB<V| ieh ibiY c~ie n Viro mIV| 3 | 
s~ p^iDV gUrsbdU cmAie| Vq>gUN cI uUsU uUVrI mAie| CVUr bEd p<rn hir nAie| nAnc iVscI srNI pAie| 4 | 6 | 17 | [7, p^nA 887] 
 "With your tongue you read (the scriptures) with paraphrasing but you do not have God in you nor do you 
live a clean life. You preach to others and ask them to understand carefully but you yourself do not follow what you 
say to others. O Pundit, study the Vedas and get rid of the anger in you. You place the idol before you but your 
mind wanders in all ten directions. You apply the saffron mark (on you forehead) and fall at the idol's feet but you 
do all this to please the world.  Performing the six good acts, sitting on a cushion and wearing a dhoti (while 
engaged in prayer); going to a rich man's home and reading the book (for him); counting the beads on the rosary and 
then asking (the rich man) for money;  my friend, no one has reached his destination in this manner. He is the (true) 
Pundit who follows the Guru's word. The Maya of three gunas cannot influence that man. All the four Vedas are 
contained in God's Name. O Nanak, (only a fortunate one) comes to the service of such a one." [7, page 887] 

 
 Many of the observations made by the Gurus regarding the hypocritical religious leaders 
of their times apply equally well today, to Sikhs as well as to members of other faiths. We do not 
read our scriptures and act upon their advice. We pay others to pray for us and so seek to buy the 
benefits of prayer. We are caught up in rite and ceremony, fascinated by worldly success and 
financial benefits, desirous of expanding our respective clienteles, and are contemptuous of those 
who do not agree with our particular viewpoint or interest. This necessarily leads to conflict, gets 
all religions blamed as being intolerant and factious and turns many people away from faith.  
 
 
INTERFAITH UNDERSTANDING IN SIKH HISTORY AND PRACTICES 
 
 Throughout history, Sikhs have been committed to religious harmony and interfaith 
cooperation. Siri Guru Nanak Dev Ji, the founder of the faith, was loved by Hindus as well as 
Muslims. He was referred to as the Pir of the Mussalmans and Guru of the Hindus. While 
ordering the execution of the Fifth Nanak, Siri Guru Arjan Dev Ji, Jehangir the Mughal emperor 
in Delhi noted that not only Hindus but many Muslims had started to gather around him. The 
Ninth Nanak, Siri Guru Tegh Bahadar Sahib, sacrificed his life for the right of the Hindus to 
wear the sacred thread and the saffron mark on their forehead even though he did not believe in 
those rituals himself. Siri Guru Gobind Singh Sahib writes about it as follows: 
 

iVlc j^M< rAkA pqB VAcA| cIn~ bD~ cl< mih sAcA| 
sAYn hEV ieVI ijin crI | sIsU dIaA prU sI n uUCrI| 13 | 

Yrm hEV sAcA ijin cIaA| sIsU dIaA pr isrrU n dIaA| [8, p^nA 54] 
 "He protected their (right to wear) the sacred thread and the saffron mark. He did this great act in Kalyug. 
He did this for the sake of the sadhus; he gave his life and did not express pain. He did this for Dharam. He gave up 
his head but not his determination." [8, page 54] 
  
 The story of Bhai Ghanaiya Ji, a Sikh, providing water to the wounded enemy soldiers 
after a battle is well-known. When some Sikhs complained about this, upon questioning by Siri 
Guru Gobind Singh Sahib, Ghanaiya Ji is said to have replied:  
 

jh; ch; iec r<p VUmArA| nh d<sr m>: cu< inhArA| 33 | 
sB mih rih ibrAj smAnA| sVq imVq c~ jAie n jAnA| 

sB Wl VUmr~ r<p inhAr~:| BEd iB^n c~ n ibCAr~:| 34 | [15, p^nA 158] 
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 "Everywhere I see Your form, I see no other. You pervade all equally, I cannot tell friend from foe. In all 
places I see Your form, I do not see any difference among people." [15, page 158] 
 
  During the period of Sikh rule in Punjab, the people of all religions felt free to practice 
their faiths and to participate in administrative and political affairs of the state at all levels of 
responsibility. There was no pressure on any one to embrace the Sikh religion. 
 
 Sikh Gurdwaras have always been open to everybody regardless of religion, race, color 
or caste. Gurdwaras have free kitchens that are open to all and everyone is treated as equal. 
Harmandar Sahib (The Golden Temple) has doors on all four sides signifying acceptance of 
visitors from all the four corners of the world. The Gurus spoke against hypocrisy and false 
emphasis on outer formalisms and practices of every religion but respected the right of all to 
profess their faith and serve mankind in their own ways. During many ups and downs in their 
history, the Sikhs have always respected the scriptures and places of worship of others. Many 
Hindus, to this day, routinely attend Sikh worship in preference to that of their own faith.  
 
 Sikhs won admiration of all for their non-violent struggle in the 1920's to retrieve control 
of their places of worship that had been denied them since the British take-over of Punjab. C.F. 
Andrews, a Christian missionary was present at one of the scenes of police brutality against non-
violent Sikhs. Andrews wrote [16, pages 57, 225]: "The brutality and inhumanity of the whole 
scene was indescribably increased by the fact that the men who were hit were praying to God 
and had already taken a vow that they would remain silent and peaceful in word and deed. The 
Akali Sikhs who had taken this vow, both at the Golden Temple before starting and also at the 
shrine of Guru-ka-Bagh, were as I have already stated, largely from the army. ...It was a 
strangely new experience to these men, to receive blows dealt against them with such of the 
force as to fell them to the ground, and yet never to utter a word or strike a blow in return.... I 
saw no act, no look, of defiance. It was a true martyrdom for them as they went forward, a true 
act of faith, a true deed of devotion to God. They remembered their Gurus how they had 
suffered, and they rejoiced to add their own sufferings to the treasure of their wonderful faith."  
Andrews was so moved that he argued with the Governor of Punjab and told him that he had 
seen "with his own eyes hundreds of Christs being crucified at Guru-ka-Bagh." This intercession 
by a man of God, in behalf of people of a different faith, was instrumental in a change in British 
policy. It is worth noting that British Government's brutality was carried out in public to terrorize 
the public into submission but the policy backfired because the sight moved the conscience of 
God-fearing men in position to influence government policy. However, since Indira Gandhi's 
government chose to put down the peaceful Sikh agitation in 1982, the beatings have not been 
public but at police stations and in underground torture chambers of Punjab so that no one knows 
what is going on and the Government can cover up its misdeeds by lying and false propaganda. 
With correct information hard to come by, few consciences have been moved this time around to 
intercede on behalf of the victims of a planned genocide.  
  
 Recently, there has been a recognition among members of various traditions of the need 
for interfaith dialogue and cooperation. Everywhere this has happened, Sikhs, dedicated by faith 
to interreligious respect, understanding and cooperation, have joined in enthusiastically. Sikhs 
are participating actively in interfaith groups in several countries. In the United States, such 
groups are active in Washington, D.C. area, in Kansas, Chicago and Columbus, Ohio, among 
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others. These groups have organized interfaith dinners, luncheons and musical celebrations with 
joint worship. People from diverse religious beliefs have joined together not only in interfaith 
celebrations but also in noting inter-religious strife around the world and raising their combined 
voices against violence and injustice. Sikh participatioon in these local efforts reflects this 
religious community's appreciation of the problems we face and the desire to resolve them 
jointly with members of other religions. 
 
 
SOME CHALLENGES AND CONCERNS 
 
 There are numerous problems and challenges that confront people of all religions. There 
are religious groups that claim their belief and way of worship to be the only one that is correct 
and declare all others to be false. This franchise on God leads to efforts to "spread" the message 
and drive out the "falsehood." This fanaticism is total negation of interfaith understanding and 
cooperation and must be curbed. At the same time, persons devoted to their respective faiths are 
being labelled as fundamentalists by the so-called modernists and rationalists and by 
governments trying to suppress religious minorities. Equating fundamentalism with narrow-
minded parochialism, isolationism, and intolerance, they are blamed for many of the conflicts we 
see in the world today. In the case of the Sikhs, they have been labelled as terrorists and efforts 
made to exterminate them.  These are serious matters for all of us at the Parliament of World's 
Religions to consider. 
 
 a.  The Religious Utopians 
 
 Many persons, having learnt about God through one faith, get dazzled by the glimpse of 
divine light they have received and become so admirous of what they see that they claim 
exclusivity for that particular way of worship as the only one which God wished people to 
follow. Claiming to have had a spiritual experience, they  declare that their experience was 
unique and that there can be no other except in their own faith or through them.  Caught up in 
their own brand of worship they wish to convert everyone to their faith and "save" them. Their 
view of the ideal world is of a utopian homogeneous society following what they believe in. In 
their blind zeal they foresee mass conversion to their faith, and eventual abandonment of all 
other manners of worship by people. This attitude  leads, at best, to pride and smugness and to 
unthinking criticism of other faiths and people not specifically belonging to their group and, at 
the worst, to religious intolerance involving government support of a particular religion and 
prohibition against practice of other faiths. In many cases, it has even involved genocide against 
minority religions. They often declare, without proper study, that other religions are false and 
their founders charlatans. They even view efforts at interfaith dialogue and understanding with 
suspicion. Some join interfaith groups not to understand and cooperate but to convert others to 
their own faith. With several such groups aggressively claiming exclusive routes to God, there is 
bound to be friction and bitterness. In fact, their own pride leads them towards spiritual 
impoverishment and away from God. Interfaith understanding and cooperation cannot come 
about or stay long unless we give up claims of exclusive access to God and accept faiths other 
than our own as legitimate messages of God to certain people and accept their right to freedom 
of worship even in countries that have an officially approved religion.  
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 b. The Modernists.  
 
 In a recent study, Marty and Appleby [17] have described religious fundamentalists as 
people who fight back reactively to protect their core identity; who fight for a changed civil 
polity or, as a last resort, for territory; who fight with a selection of those features, out of actual 
or imagined ideal original conditions and concepts, that will best reinforce their identity, keep 
their movement together, and keep others at some distance; who fight against internal or external 
enemies, the insider being someone who would negotiate with modernity and adapt the 
movement; and who fight under God or some transcendent reference.  They list three dimensions 
of modern culture considered uncongenial to fundamentalists, namely, a preference for secular 
rationality; the adoption of religious tolerance with accompanying tendencies toward relativism; 
and individualism. Fundamentalists are said to begin as traditionalists who perceive modern 
attitudes as challenge or threat to their core identity. They also propound that religion "leads 
adherents to prefer myth and symbol, along with rite and ceremony, over other forms of 
expression." Fundamentalists are seen as members of movements which "no longer perceive 
themselves as reeling under the corrosive effects of secular life. On the contrary, they perceive 
themselves as fighting back, and doing so rather successfully." This statement completely 
ignores the plight of religious minorities fighting for survival against oppressive socialist 
regimes or aggressive religious majorities determined to "neutralize" their religious identities.  
 
 These scholars evidently consider themselves to be rational and secular modernists as 
opposed to those they define as fundamentalists. Their definition assumes that religion is 
inherently incompatible with rationality and tolerance; that religion assigns overwhelming 
importance to rite and ceremony; and that all religions are movements which deliberately 
separate people and keep them apart; and that religion does not permit adaptation. They and 
other contributors to the volume consider religion to be outdated, rigid, and irrational, assume 
that preservation of religious identity is necessarily a source of conflict, and equate modernity 
with homogenization of society. The fifteen chapters in the book [17] reflect a fundamentalist 
(according to the definitions used by the investigators themselves) secularist effort directed 
against all religions in the world.  
 
 Some modernists  would replace devotion to God by devotion to country, class or other 
groups deriving their identity from certain shared mundane aspirations. Not based on belief of 
unity of God and Creation, of God's omnipresence and love, a secular society is driven by greed 
and self-interest and not by love and understanding. Given that there would still be numerous 
identifiable groups with different interests each pulling its own way, the secularists believe that 
they would be able to work towards collective secular well-being of all. using their collective 
minds. They replace reference to the scripture with debate among equal citizens. Theoretically 
this is laudable and the objectives are quite consistent with what most religions advocate. 
However, the secularists, in their enthusiasm, claim exclusivity for their approach. They claim 
that rationality, tolerance, and individualism can only flourish in the set-up they advocate. 
Insisting that all religions emphasize rite and ceremony, are inconsistent with rationalism, resist 
adaptation, and are intolerant of other faiths, they are contemptuous of religion and believe 
religion to be the cause of most socio-economic problems facing the world. This view, clearly 
based on a lack of understanding of the essential features of most traditions and possibly on 
experience with the religious utopians discussed above, makes them also utopians though of 
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another type. Among other fallacies, they mistakenly believe that religious identity is 
incompatible with national identity. This attitude leads the secularists to adopt civic and national 
policies that deliberately seek to undermine and denounce religion, to ridicule the devout, and to 
blame religion and religious leadership for every ill that might befall the nation.  
 
 We ought to question these views of religious fundamentalism. Fundamentalism implies 
adherence to the fundamental articles of faith of any particular religion. Fundamental religious 
beliefs, described in this paper with reference to the Sikh religion, advocate love for all and 
hatred for none and do not encourage socio-political conflict. It is not necessary, not even 
desirable, to obliterate religious identities or to make them subordinate to economic and national 
identities. Civic interest is not contrary to or inconsistent with religion and there is no need to 
suppress religion in order to promote civic well-being.  
 
 c. Religious Minorities: The Sikhs in India 
 
 Persecution of religious minorities and denial of freedom of worship is a serious problem 
around the world. In a few cases, where the minority holds political power, even the majority has 
been the victim. There have been instances of war between neighboring states for liberation of 
people of minority faiths and, in some cases, simply to wrest territory from a state professing a 
different religion. India, a country consisting of over a score of states and territories, is 
predominantly Hindu. However, in the states of Kashmir and Punjab, which respectively have 
Muslim and Sikh majorities, the people feel stifled and have been seeking freedom from India. 
Here we summarize the case of the Sikhs seeking freedom for their homeland they call 
Khalistan, while maintaining their commitment to interfaith understanding and cooperation. 
They would like to cooperate with the neighboring states and faiths as free equals. They do not 
accept that "understanding and accommodation" and India's "national interest" require the 
liquidation of the devout members of their faith. 
 
 During the struggle for freedom and negotiations with the British Government, the Indian 
national leaders were willing to make promises of all kinds to placate the Muslims so that they 
could get the British to leave. In an interview with Eve Curie, daughter of the famous Nobel 
Prize winning scientist,  when questioned about his solution of the Hindu-Muslim conflict, 
Jawaharlal Nehru had said [18, page 429]: "Complicated questions are solved in history only 
when their solution becomes indispensable. As long as Britain is present as a third party in 
power, the Hindus and the Moslems will find it difficult to get together. Left alone, they will be 
obliged to find a compromise, for the simple reason that India must survive. Each historical 
transformation involves a certain amount of risk." Eve Curie states that by "a certain amount of 
risk" he meant, very precisely, that the Indians might have to fight a civil war among themselves, 
just as the Chinese had done, before finding their unity. This was clear to the Muslims too and 
they were not willing to wait for a civil war to resolve the issue. They were not satisfied with 
promises that may or may not have been kept later. They prepared for the possibility of a civil 
war but also insisted that a Muslim area be demarcated as a separate nation before the British 
handed over power. This was finally agreed to. The preparation for a civil war was diverted to 
massacre Sikhs in Pakistan and to drive them out. Creation of Pakistan was accompanied by a lot 
of bitterness.  
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 When Britain finally relinquished power in India, the principle decided upon for 
demarcation of independent state boundaries was numerical count of population densities. The 
Sikhs were spread all over Punjab but they were not in a majority anywhere. They did not matter 
to either the proponents of Pakistan or to the rest of India except as possible nuisance. The Sikhs 
and the Muslims had lived side-by-side for generations but some radical leaders among the 
Muslims had indicated what things would be like in Pakistan through massacres in March 1947 
when nearly three thousand Sikhs were killed over a period of one week and no one was 
punished for the crimes. Regarding their fate, Sir Evan Jenkins, the then Governor of Punjab, 
told  [19, page 206] Sikh leaders in July 1947: "When independence came to any country some 
classes, who had formerly regarded themselves as protected, inevitably suffered." The Sikhs 
were expected to suffer for India's independence. They did. They were driven out of Pakistan. 
Nearly half the total Sikh population became dispossessed destitute refugees. 
 
 After India's freedom, the Sikhs were concentrated in the Punjab and hoped that in free 
India they would be free to follow their faith. They were to be disillusioned.  
 
 Jawaharlal Nehru [20, page 544] wrote in 1945: "It is not difficult, if passions and 
unreasoning emotions are set aside, to devise such freedom with the largest autonomy for 
provinces and states and yet a strong central bond... In addition to this, every conceivable 
protection and safeguard for minority rights could be inserted into the constitution." The Indian 
constitution apparently does this. However, Nehru could not predict the manner of its 
implementation.  
 
 Madan [17], writing about Sikh fundamentalism, describes the fundamental rights under 
the Indian Constitution that guarantee "freedom of conscience and free profession, practice and 
propagation of religion; freedom to manage religious affairs; freedom as to payment of taxes for 
promotion of any particular religion; freedom as to attendance at religious instruction or 
religious worship in certain educational institutions." He also describes how the constitutional 
provisions are effectively negated. He states: "religious identities are sought to be neutralized at 
the national or federal level" and  that "the main means to this end have been identified as the 
promotion of civic ties and class interests to take the place of primordial bonds of race, language 
and religion."  
 
 The problem Sikhs face is that the Government of India desires to neutralize their 
religious identity. It is unwilling to allow the Sikhs to live by their ideal of saint-soldier 
described earlier. The constitutional safeguards are meaningless because, as India's Attorney 
General G. Ramaswamy stated [21, page 8] in response to questions by the United Nations 
Human Rights Commission in 1991: "The majority of members of Parliament belonged to the 
majority religion, making it difficult to enact laws affecting religious minorities." Thus, a 
minority religion, like the Sikhs, is allowed only such freedom of worship as the majority 
considers consistent with its own beliefs. This essentially is denial of freedom of worship. 
 
 During his lifetime, Nehru initiated large-scale irrigation and power development 
schemes in Punjab and the displaced dispossessed Sikhs, working hard to rehabilitate 
themselves, became quite prosperous. However, he adamantly refused to accept the creation of a 
Punjabi-speaking state even though all of the rest of India had been reorganized on linguistic 
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basis.  The memory of the creation of Pakistan was too painful for him and he felt that the 
creation of a Punjabi-speaking state would eventually lead to a Sikh demand for separation from 
India. Nehru's intransigence on the linguistic state issue coupled with the Punjabi Hindus 
disowning their mother tongue resulted in enhancing the Sikh feeling that the Indian leaders did 
not trust them and were working for destruction of their religious identity and for their eventual 
assimilation into Hinduism.  The Sikhs also noted that the economic resources of  the state of 
Punjab were being diverted for investment elsewhere in India and that the Government showed 
little interest in Punjab's industrial development. 
 
 The Sikhs sought some measure of autonomy for their homeland, the state of Punjab, so 
that the state could prosper economically and also ensure greater freedom for the practice of the 
Sikh religion. The peaceful agitation launched for this purpose resulted in over a hundred 
thousand Sikh demonstrators being arrested. Any civilized government would have reacted to 
this show of determination by talks with the Sikh leaders. However, Indira Gandhi adopted the 
path of  suppression. Continuing torture and murder at police stations, combined with 
government apathy towards complaints, resulted in provoking some Sikhs to seek revenge 
against the police officials guilty of human rights violations. This started a cycle of killings and 
reprisals which climaxed in the Indian invasion of Harmandar Sahib (The Golden Temple), and 
numerous other Gurdwaras, in June 1984 when thousands of innocent people were massacred by 
government forces. This attack was followed up by "mopping up" operations in the entire state 
involving liquidation of thousands of young Sikhs by the army. Indira Gandhi's assassination 
later that year was followed by state-supported massacres of Sikhs all over India. 
 
  Since 1984, the brutal suppression of Sikhs in India, especially of the devout among them 
who have been labelled as militants, extremists, terrorists as it has suited the government, has 
continued unabated. An appeal in the Army Gazette released from the Army Headquarters was 
published in Baat Cheet Special No. 153. The Appeal said [22, page 29]: "Any knowledge of the 
Amritdharis who are dangerous people and pledged to commit murders, arson and acts of 
terrorism should immediately be brought to the notice of the authorities. these people might 
appear harmless from outside but they are basically committed to terrorism. In the interest of all 
of us their identity and whereabouts must always be disclosed." An Amritdhari Sikh is one who 
has been formally initiated into the Sikh faith much like baptism in Christianity. All violent 
crime in Punjab and even in some other states is attributed to the ubiquitous "Sikh terrorists." No 
Sikh organization has condoned any of these crimes. Very few, if any, persons have been 
formally charged with the crimes and prosecuted and convicted in a court of law. Indeed, most of 
these are committed by the police themselves or by criminal gangs in cohoots with the police. 
There have been several cases of the villagers overpowering the robbers and killers who turned 
out to be off-duty policemen. However, thousands of Sikhs have simply been rounded up, 
tortured and killed. Mass propaganda by the government-owned and government-supported 
media and by the Hindu press has resulted in the current image of Sikhs as terrorists by faith. 
This has led people to become tolerant of government suppression of Sikhs that has included 
large-scale torture, rape, and murder of Sikhs suspected of being activists, or relatives and 
friends of activists, desiring freedom for their homeland and of promoting the Sikh ideal of a 
saint-soldier. Peaceful protest and even an expression of opinion has been equated with sedition 
and laws have been enacted under which anyone can be put in jail without trial for indefinite 
periods of time. Thousands languish in jails without being brought to trial and, in many cases, 
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without being formally arrested or even being told of the charges against them. People are held 
to be guilty till they prove their innocence, often by bribing the police. Reportedly, over a 
hundred thousand have been eliminated. The Government has admitted to a figure of nearly 
25000. This conflict, originating in an attempt to secularize people deeply committed to prayer, 
peace and equality and to "neutralize" their religious identity is sheer brutality against innocent 
people. Sikhs have called for independence from India as the only way out of the present 
situation. Indian government regards this as treason and people suspected of supporting freedom 
for Sikhs are picked up and summarily executed in the name of national integrity. To crown it 
all, the Indian Government has launched an all-out propaganda offensive against this peaceful 
community. It is said that during the year 1992, the word "Sikh" appeared in the Chicago 
Tribune on 31 occasions. Twenty-nine times it was followed by the word "terrorist." Even during 
the plenary session of this Parliament on August 30, 1993 devoted to "Voices of the 
Dispossessed", when the Sikh leader Dr. Gurmit Singh Aulakh started to read a letter a Sikh in 
the United States of America had received from his wife, a victim of torture whose 7 month old 
baby was killed by the police in a most brutal manner before her very eyes, a large number of 
persons from India, who had seated themselves in the front row, rushed the stage and prevented 
him from continuing with his speech. Most likely, these people were ignorant of the realities of 
life for a Sikh in Punjab and were carried away by their patriotic fervor fed by false propaganda. 
 
  
SUMMING UP 
 
 The Sikh view of interfaith understanding and cooperation emphasizes that God is the 
fountainhead of love and understanding; that He pervades all creation and all act His will; that 
all faiths are God's creation; and that conflict is caused by ignorance and hypocrisy. The Sikh 
religion lays down tolerance and love of humanity as fundamental principles. Rite and ceremony 
are only incidental and open to adaptation. Contrary to the views expressed by some secularists 
[17], fundamentalist belief in Sikh religion cannot and does not lead to fight back, for, with or 
against people of other faiths. The Sikh is always fighting the five thieves, namely, lust, anger, 
greed, attachment and ego that wish to rob him of his love for God and of understanding of the 
purpose of his own existence. The Sikh is always ready to fight for protection of the rights, 
property and persons of  the weak and the downtrodden against oppression by unjust rulers. 
Hurting anyone for personal gain is against the fundamentalist Sikh attitude. Historically, the 
Sikhs have consistently lived up to this principle. Their struggle against injustice has been 
peaceful and Sikhs are proud of the long list of martyrs for this cause. Being a soldier of faith is 
part of Sikh belief but rarely, and only in desperation, has the Sikh taken to armed resistance. A 
Sikh is a fighter on the side of justice and equality. A Sikh cannot and will not terrorize any one 
and is committed, as part of his faith, to serve mankind with humility and devotion. 
 
 
CLOSING REMARKS 
 
 Let us reflect on the Promise of this Parliament. It states: "Religious intolerance and 
hatred continue to feed the flames of conflict and war." It appears to me that we have got things 
the wrong way around. The starvation of 55000 Muslims in Mostar region of Bosnia is not 
sanctioned by Christianity nor is the massacre of Africans in Sudan by Arab Muslims approved 



 28

by Islam. Discrimination against and oppression of Baha'is in Iran is not condoned by Islam nor 
does Hinduism permit wanton murder of Muslims and Sikhs in India. These conflicts are not the 
fault of religion. Greed, anger, and revenge have made religion their cloak, their instrument. We 
must change that. Let us not use conflict to abuse religion. Rather, let us use religion to resolve 
conflict. 
 
 The people of faith gathered here in Chicago need to and should proclaim that all 
religions have love as their fundamental principle; that hatred has no place in the hearts of God's 
people; that God's love embraces all humanity, including the secularists and the non believers; 
that the fundamentalists of various faiths can understand each other and even be appreciative of 
the variety of ways God has revealed Himself to Man. If we wish to follow God's message of 
love, if we wish to avoid religious conflict and the consequent misery, we must not regard God 
as a parochial possession and must learn to respect faiths other than our own. God created us all 
and fulfills Himself through our actions. Let us act so we are worthy of His love. Let us open our 
hearts; let us learn about each other; let us work to open the closed one-religion societies to free 
worship by others; let us work to resolve religious conflicts, wherever they might exist, in an 
amicable manner and not let greed make religion its instrument. God gave us the various faiths. 
Let us, of different faiths, join hands and together glorify Him and His creation. Let us, together, 
learn to appreciate the mosaic of beliefs God has given us and rejoice in His Will. Let us, as Siri 
Guru Granth Sahib has taught us, walk together in close embrace as brothers. 
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